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Topic 34: First Objection AA TAATAT: 
(2%) FA TAATAT-ASHaM A: Hae TATA, 
TAS ATS aH TAA OTSA AT AT 


WATT ITA: HATA ASAT S| TTT WATT AA (:) 





Purva Pakshi — Objection : 


Moksha you defined can’t be Prayojanam for any student. 


Moksha as benefit in appropriate, as per your definition, illogical. why? 


Anartha Nivrittihi : 


Freedom from Samsara, Paramanda Avaptihi. 
Attainment of Svarupa Ananda, Granthasya Parama Prayojanam. 


In all scriptures, it is mentioned that Jiva is already endowed with Parama Ananda 
Svarupam. 


Infinite happiness of Jiva has been mentioned. 


He need not attain Paramananda, its already Siddham. _ 


Why we require Vedanta as means which is already attained, my nature. 

We look for which we do not have, Apraptasya Praptihi Eva Prayojanam Bavati. 
Moksha = Prayojanam Bavati. 

Moksha = Praptaha category. 

Praptasya Sada Praptihi is illogical. 


| Jiva am all the time of Nature of Ananda, not experiential Ananda, infinite Ananda 
can’t be objectified, already my Svarupam. 


Why should | work for attaining Moksha. 


Why class if you promise at end that you are going to give me something that | already 
have. 


That can’t be Prayojanam. 

If so, will say only fools attend class, not intelligent ones. 
Asambavitam Eva Akshepa. 

Do you want chocolate or Moksha? 


| don’t have Chocolate, have already Moksha, give me Chocolate is being practical. 
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Topic 35 : Nischaladasa Answer 4cTaTIa: 


s r ~ ~ a ~ ~ ~ ~ e 
24) TAANA: WATS TATA TATA adage rae TATA 


PUA MTA TATA TS Meee Tet Ta 









































Goal 
—— 
General Rule Utsarga Exception 
| | 
- Goal is something which is not - Prapti Vishaya as a goal 
with me. Example : 
- Apraptasya Vishayaha Praptihi - Nimitta Upadana Karanam 
- Unaccomplished thing - Spider Rare 
- No money, house, wife - Already obtained sought after 
possible. 











Nyaya in Vedanta : 
¢ Kanta Chamikaram Nyaya. 
|) Gold Chain on neck but hidden, hence searching. 


Il) Key in pocket, concealed by Kurchief, searching. 374 


Nyaya in Vedanta : 
¢ Kanta Chamikaram Nyaya. 
|) Gold Chain on neck but hidden, hence searching. 
Il) Key in pocket, concealed by Kurchief, searching. 
¢ [tis Praptam but still searching under one condition : 
Concealed from knowledge due to concealing factor, as though nonattained. 
¢ Superimposition of status of Apraptum upon Prapta Vastu (key). 
¢ Temporarily Praptastvam is covered, superimposed Apraptatvam. 
¢ Superimposition of Snake on Rope, Apraptatvam on Praptam. 
* Once it has been mistaken Apraptam status, it becomes object of search. 


¢ Because of concealment of fact, object which should not be object of search becomes 
object of search, called superimposition. 


¢ When you search it becomes a goal. 


¢ Because of Avaptastvam, superimposition, my own misconception, non goal becomes 
goal because of my misconception. 


¢ Misconception can convert Praptum into Apraptum. 
¢ Non Prayojanam — goal into Prayojanam, goal. 
¢ Once nongoal becomes goal, searching becomes relevant as long as it has goal status. 


¢ Key enjoys goal status of because of concealment. 
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¢ Possible when Prapta Vastu is concealed, temporarily it becomes Apraptam, 
Prayojanam. 
Sadhana : 
¢ Relevant until | understand infinite Ananda Moksha is my nature. 








¢ We say, understood Moksha but when will | get? 
¢ How much time required in Samadhi. 
e This is wrong question. 


Revision 30: 





Prayojanam of Vichara Sagara 











Dukha Nivritti Ananda Prapti 








e Vritti Purvaka Ananda Prapti = Moksha. 
¢ 2 Purva Pakshi. 
Topic 34 : Purva Pakshi 
¢ Moksha can’t be Prayojanam or Goal of Vedanta study. 
¢ Goal — should be not yet accomplished. 
¢ What is accomplished can never be goal at all. 
e Ananda presented as goal of Moksha but it can’t be goal for anyone. a 


e Vedanta reveals Ananda as ones Svarupam, Already accomplished but it is not known 
as Svarupam till one comes to scriptures. 


¢ How can Ananda be treated as Goal? 

¢ Praptasya Lakshyatvam Neiva Sambavati. 

¢ Apraptasya Eva Lakshyatvam Prayojanatvam Sambavati. 
Example : 

¢ Person already Parent. 

¢ Can desire 2™ child, not parenthood status. 

¢ Can desire grandparent status, not accomplished. 


e Anandasya Praptatvat, Laksyatvat, Prayojanatvam Na Sambavati is Purva Pakshi 
objection in topic 34. 


Topic 35 : Nishchaladasa Answer 





¢ Even though Ananda Svarupam accomplished, but we are not aware of the fact that 
Ananda is our Svarupam. Therefore, goal, Praptatvam. 











¢ When Praptatvam is not known by me, | mistake Prapta Ananda as Aprapta Ananda. 
¢ Because of concealed nature of Praptatvam, | mistake it as Apraptatvam. 
¢ Not really unaccomplished but it is as though unaccomplished. 


e As though unaccomplished can become a goal. 
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To become a Goal 











Actually unaccomplished As though unaccomplished 
| 

- Apraptam Lakshyam Arhati. 

- Moksha can be a goal. 




















¢ Why Moksha can have Prayojanam? 


e Students with grace of Lord. 


Objection of Purva Pakshi Removed by 





Like cotton Wind of proper example 


¢ Bangle in hand, concealed by sleeve, person thinks it is lost, missed. 


Example : 


¢ Praptam Bangle, still searching. 


¢ Guru Pushes sleeve up, student discovers seemingly lost bangle. 





2 fold benefit 


SSS 


Apraptasya Prapti Praptasya Praptihi 


Sadhana = Karma Sadhana = Jnanam 378 









































Manyamana, thinks as though accomplished, lost bangle is gained. 








In the same way, Paramanda Svaroopam Svatmani, my own nature, continuously 
searching, why? 


Prapta Ananda missing through concealment of ignorance. 








Nitya Aparokshataya Chaitanya Svaroopam, Ananda Svaroopam | discover. 
Sada Prapte Api, even though ever accomplished, because of ignorance | missed it. 
When did ignorance come? How? From where? 


Wrong questions, it never came, Anaadi Vasanaya, we are born with that capital. 


Apraptasya Branthya : 


Misconception, Moksha has to come in Nirvikalpa Samadhi through Kundalini Yoga. 


Jivatma need not travel up to meet Paramatma. 

Jivatma is Paramatma and Paramatma is all pervading. 

Brahman is Paramananda Svarupam. 

| have knowledge, no Ananda is misconception. 

Brahma Upasana needs to done to attain Brahman is delusion. 

Amruta Dhara flows in meditation is Yoga Shastra, wrongly imported into Vedanta. 
Looking for future Ananda is foolishness. 


Nischaladasa has courage to criticize Scholars because he has support of Sruti. 


379 


1) Brihadaranyaka Upanishad : 

Fa al 2eqy aval ee | ata aq, Y @ TaeAtla | brahma va idam agra asit, tad atmanam evavet, aham brahmasmiti: 
TATA AA AAT ; Tal at Sarai AATEAT q UF TAA, tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 
TATA, TAT AACATNTA aqgacqarafqaiaas: sage sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
Hg Tata aaeatt ° afeznetaf q wa az ag rsir vama-devah pratipede, aham manur abhavam siiryas ceti, 

~) ) 
Tae fa q ae ad aata TH 7 SaTSTANACAT far tad idam api etarhi ya evam veda, aham brahmasmiti sa idam sarvam bhavati; 
MAT UT a walt; FI Alsat SaaTTTET, sea IsAT- 
araseneitta, q * a, wal RA Feat t lee 4 yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 
FET: raat bi hal Youd, TANF: Teg ear wate; bhufijyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 


tasya ha na devas ca nabhiltya isate, atma hy esam sa bhavati. 


atha yo anyam devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; 


wafers TATATS AAAS Ta wate, far age? TTATSTT adiyamane'priyam bhavati, kirn u bahusu? tasmad esam tan na priyam 
AE fra eaeAaqCay faz: Tee yad etan manusya vidyuh I! 10 II 


This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘1 am Brahman. Therefore It 
became all. And whoever among the gods knew It also became That ; and the same with sages and men. 
The sage Vamadeva, while realising this (self) as That, knew, ‘I was Manu, and the sun.’ And to this day 
whoever in like manner knows It as, ‘1 am Brahman, becomes all this (universe). Even the gods cannot 
prevail against him, for he becomes their self. While he who worships another god thinking, ‘He is one, 
and | am another, does not know. He is like an animal to the gods. As many animals serve a man, so does 
each man serve the gods. Even if one animal is taken away, it causes anguish, what should one say of 
many animals? Therefore it is not like by them that men should know this. [I —|V — 10] 





e Mahavakyam. 


¢ Who ever thinks he is Jivatma not Paramatma is a Pashu. 380 


Il) Keno Upanishad : 


Fela tated aq am Ry ad Yad vaca'‘nabhyuditam yena vagabhyudyate 





ded dal a Tats 14 afeeaquread ‘i Tadeva Brahma tvam viddhi nedam yad-idam-upasate 


What speech cannot reveal, but what reveals speech, know That alone as Brahman and not this, that 
people worship here. [I — 4] 


Yan-manasa na manute yena’ ‘hur mano matam 


tadeva brahma tvam viddhi nedam yad-idam-upasate. 


What one cannot feel with the mind, but because of which they say that the mind feels... know That alone 
as Brahman and not this, which people do worship here. [I — 5] 


Yaccaksusa na pasyati yena caksugmsi pasyati 


tadeva Brahma tvam viddhi nedam yad-idam-upasate 


What cannot be seen by the eye, but by which the eyes are able to see... Know That alone as Brahman and 
not this, which people do worship here. [I — 6] 


~ A ‘s ee ~ 4 2 a . 
Tas TA a | JT | f al 4 J | A f qq a ATA Yacchrotrena na srnoti yena srotram-idam srutam 





aqeag dai a fats a a afeacHurad \9 tadeva Brahma tvam viddhi nedam yadidam-upasate 





What cannot be heard by the ear, but by which the ears are able to hear... know That as Brahman and not 
this, which people here do worship. [I — 7] 


aaa 4 urate aa out: yard Yat pranena na praniti yena pranah praniyate 
dea dal ot fate ad afecnurad os tadeva Brahma tvam viddhi nedam yadidam-upasate 


That which one breathes not with his breath, but by which breath is breathed... know That to be Brahman 





and not this, which people do worship here. [I — 8] 


¢ Brahman is Atma, all pervading, never object of Meditation. 
¢ Don’t mistake yourself ever as Jivatma, you are eternally Paramatma. 


e If you do, you are the greatest thief, stolen Paramatma status. 





¢ Every Samsari is a thief, stolen Paramatma status and hidden it somewhere and 
claims he is Jivatma. 











¢ For greatest Papam, Punishment is endless Samsara. 
¢ Jivatma / Paramatma — Bheda Vadinas are Moorkhatra Angikaram, foolish. 





Ananda 


a 











Factually accomplished - As though unaccomplished 
because of ignorance. 

- Wecan accomplish it as though 
by Jnanam, becomes as though 
Moksha Prayojanam through 
Jnanam. 
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Example : 
¢ Missing gold chain on neck, thought he has forgotten to take chain from friend, was 
running to friends home to get the chain. 





Was running required 


No Not 
- Running didn’t produce the - Struggle would continue 
Chain. 
- Already in the neck 
- Logically wrong. 
¢ Running is required to know that running was not required. 
¢ Vedantic study required to know that Vedanta study is not required to be a Mukta 
Purusha. 
e Study does not make me a Mukta Purusha, its my nature. 


¢ Fortunate Samsaris with Punyam from previous Janmas attend class. 





















































Vivekchoodamani: 


© =. : 
Zu Fans asaee dhs | durlabhan trayamevaitaddevanugrahahetukam | 


manusyatvam mumuksutvam mahapurusasamsrayah | | 3 


HAM BAacd HETGS ISVS: tt 3 





Very rare indeed are these three things and happen only due to the utmost Grace of God—a human birth, 





a burning desire for liberation, and the blessed refuge of an illuminated sage. [ Verse 3] 


e Jingyasa = Sign of Samsara. 


e Vedanta Sravanam from Guru, Shanta Svarupa, Brahma Nishta, discovered fulfillment 
in himself, Prashanta Chitat, Brahmavit Varishta, Sat Purusha. 


¢ Srotriya Brahma Nishta guru does not promise Ananda in future. 























Ananda 
——————— 

- Unaccomplished Ananda. - Paramananda 
- Coming, going - Non arriving, non departing 
- Reflected Ananda - Svarupam, Nature. 
- Kosha Ananda - Not future event 

1) Priya - Accomplished Ananda. 

2) Moda 

3) Pramoa 
- Vrittis, events 











¢ Paramananda is highest Ananda attained with Vedantic Mahavakyam, coming from 
mouth of Guru. 





¢ Brahma Jnanam is always in the form of, claiming Aparoksha Jnanam, that Brahman 
lam. 384 











Claiming is form of a thought in Jagrat Avasta, not thoughtless state. 








lam Ananda Rupa Brahman, not experiential Ananda, but my Svarupam. 








Answer to Purva Pakshi : 


Even though Atma is of the nature of Param Ananda, Svaprakasha, Sakshi, Chaitanyam. 
Ananda Sarvada Asti. 

Sva Avidya Avrutatvat, because Svarupa Ananda is covered, Apraptatvam. 

Svaroopa Ananda appears to be non accomplished. 


We have experience of reflected Ananda in Priya, Moda, Pramoda Vrittis, we mistake 
Atma Ananda is also similar to that. 


Guru breaks the idea. 


Moksha Ananda not experiential Ananda but Prayojana Ananda, not subject to Arrival, 
Departure. 








It is Moksha Ananda, because of which experiential Ananda comes and goes. 








Claiming has to be done without looking for extraordinary experience. 
End of expectation = Moksha. 


Revision 31: 


Prayojanam of Vedanta Jnanam discussed in the form of Moksha. 
Moksha = Parama Ananda Prapti, Atyantika Dukha Nivritti. 
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Purva Pakshi: 





Paramananda My nature already 
Accomplished 


y 


- Praptasya Praptihi not logical. 
- Only Apraptasya Praptihi logical. 

















Nischaladasa’s answer : 
¢ General rule, Apraptasya Praptihi. 
e Exceptional case — Praptasya Praptihi. 
¢ Because of self ignorance, don’t know fact that | am already Ananda Svarupa. 


¢ Therefore, as though not accomplished. 





¢ When ignorance removed by Vedanta Jnanam, come to know Parama Ananda is my 
nature. 





¢ Knowledge figuratively presented as accomplishing Paramananda. 





¢ Through ignorance, Paramananda is as though not accomplished. 





¢ Through knowledge of Paramananda Svarupa it is as though accomplished. 








e As though accomplished also gives Prayojanam. 
Example : 


¢ Karna Kunti Putra status — when Kunti revealed this act then Kuntis words was useful. 
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¢ His inferiority complex went away. 
¢ Benefit useful, Vedanta is very beneficial. 


¢ Even if Atma is nature of Ananda, Svaprakasha, Moksha Svarupa api, in form of self 
evident Sakshi Chaitanyam, it is Avidya Vashat, it appears as though not accomplished 
because of concealment through Moola Avidya, self ignorance. 





¢ Because of Vedanta Sravanam, through an Acharya, Paramananda which is my own 
nature becomes evident in the form of Sakshi Chaitanya Rupam. 











¢ Bimba Ananda never experienced but is claimed as I. 
¢ Sakshi Chaitanyam of 3 states. 


Dakshinamurthi Stotram : 


frat ueafa HANA Faeaaaradaaa: visvam pasyati karyakaranataya svasvamisambandhatah 
Rcsataa ava Tey YaraeHa Aaa: | sisyacaryataya tathaiva pitr putradyatmana bhedatah | 
tact Saat aT BUN Year Ara ufxanfHAa: svapne jagrati va ya esa puruso maya paribhramitah 


aes at TRH aH se at afeoraqaa il cil || tasmai sri gurumirtaye nama idam sri daksinamirtaye || 8 || 


He, who is the Purusa, whirled in maya, sees, in Himself, the world of cause-effect diversely related as 
possessor and possession, father and son, and as teacher and taught, both in the state of waking and of 
dreaming;... to Him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 8] 








¢ Buddau Sakshi Rupena Chaitanyam Avabhasate. 











¢ Ever evident and claimed as |am Ananda. 387 


Tada Eva, similarly at the time of claiming, it is claimed as though accomplished as a 
new accomplishment. 


Prapta Vastu, as though newly accomplished. 
Vyavakriyate, it is a figurative expression, not actual accomplishment. 


Accomplishment of accomplished is figuratively possible. 








Paramananda Praptitihi, accomplishment of ever accomplished Paramanda is 
ultimate benefit of Vicahra Sagara Grantha. 


























Prayojanam 
- Avantara Prayojanam - Parama Prayojanam 
- Incidental - Moksha 
- Jnanam 
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Topic 36: 


TST aaa Pe Fada aerate aearht 
fratt:, freroraearht site sarees a TAT TAA 





¢ Same law should be applied to 2" definition of Moksha. 








Moksha - Definition 








(1) Parama Ananda Prapti 














(II) Atyantika Dukha Nivritti 








¢ Apply same principle, | am Atma ever free from Samsara. 


e Samsara cannot exist in Atma. 


¢ | don’t have Samsara at any time, why remove non existent Samsara, illogical. 
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Nischaladasa’s Answer : 


| agree | don’t have Samsara at anytime. 


Because of ignorance, when | assume, | am Samsari, factually Samsara is not there. 








There is seeming Samsara caused by ignorance, eliminated by Self knowledge. 





Elimination is a great relief. 


Example : 


Chinmaya Story. 


Seeming Bug in the ear removed by doctor and shown outside because patient had 
Doubt ringing in his mind! 


German medicine of water cured him. 
Vedanta Sravanam cures Samsara disease. 
Person relieved when Bug shown outside. 
Nivritasya Nivrittihi. 


Elimination of Bug which was absent. 








Freedom from Samsara is also possible by this Jnanam — | am ever free from 
Samsara, imagined Samsara goes away. 





Imagination is very powerful. 


Imagination that | am born, reborn is very powerful. 








Assumption, | have Janma is very powerful. 











¢ | know | don’t have Janma but | am worried about travel of Sukshma Shariram. 





¢ lam Asanga Atma, I don’t have any Sambandha with anyone but worried. 














Sukshma Shariram 


——— 


- Satyam - Mithya 

- Not mine 

- But worried about its travel 
after death of body. 























¢ Means, not heard Vedanta properly. 

¢ Vedanta study should remove worry about Atmas rebirth and not worry about Mithya. 
¢ Unconnected Sukshma Sharirams rebirth. 

¢ Only when we stop this prayer, then Jnanam successful. 


¢ This is difficult because Tamo Guna powerful. 


eat aa sors daivi hyésa gunamayi 


AA AMI Seta | mama maya duratyaya | 


ATaa 4 oa mameéva ye prapadyante 
AMaTAat atiead d tlwe_evt mayamétam taranti té || 7.14 ||, 





Verily, this divine illusion of Mine made up of gunas (caused by the qualities) is difficult to 


cross over; those who take refuge in Me, they alone can cross over this _ illusion. 
[Chapter 7 — Verse 14] 





Vichara Sagara will eliminate Vichara about Punar Janma. 
Imaginary rebirth must be removed. 
Prapta Prapti Prayojana Nirupaya. 


After talking about benefit of accomplishment of accomplished now, 2" benefit of 
elimination of ever absent Samsara, Punar Janma. 








We have to eliminate Samsara because we have imagined Samsara. 





Therefore, imagined Samsara has to be dropped. 





Example : 


Rajju — Sarpah. 


Even though Snake absent in Rope in 3 periods of time, Snake comes under Nitya 
Nivritti Sarpaha category. 


Non existent Snake appears as though existent by Brahma. 

Take torchlight and see there is Adhishtana Rope alone. 

Sakshat Kara Matrena, clear knowledge, no mystic connotation. 
Understanding Rope not mystic experience but clear Rope knowledge. 


Atma Sakshatkara like Rajju Sakshatkara, no mysticism involved. 
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- Consciousness - Thoughts of Birth, death, 
- Rope sorrow, desires, rise and fall. 


- Adhishtanam - Snake 








Shastra Torchlight 


Reveals Adhishtana - Chaitanyam 

















No mysticism, Nirvikalpa Samadhi involved. 


It is crystal clear understanding. 





Rajju Sakshatkara is clear understanding that it is a Rope. 


Nonexistent Snake goes away. 





Where did it go away? 
Where Sukshma Shariram goes away after Jnanam? 
Is like Asking what happens to Snake after knowledge. 
Rope Snake mixed with Panchabhutas. 
Jnanis Sukshma Shariram mixed with Pancha Butas. 
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Mundak Upanishad : 


TdT: HOT: FAC Widst Cay ad Widedars | Gatah kalah pancadasa pratistha devasca sarve prati-devatasu | 
~) 
AT Tas age IAT asaya ag TAM aT I \9 Il karmani vijnana-mayas-ca atma pare-'vyaye sarva eki-bhavanti II 7 II 


The fifteen Kala-s (parts) enter into their elements, their Devata-s (senses) into their corresponding Deva- 
s (deities), and their deeds and their ‘Self-full-of-knowledge’ (intellectual self) all get united, in the highest 
and imperishable Brahman. [Ill — II — 7] 





¢ Pancha Pranas merge into Samashti Pranas. 
e Jnana Indriyas merge into Devata. 


¢ Don’t ask what happens to Sukshma Shariram after Jnanam. 








Very important Tip : 


¢ When questions come in mind about Anatma after Jnanam, don’t engage in those 
questions. 





¢ Mithya Anirvachaniyam, don’t probe after Jnanam. 





¢ What happens to Mithya Jnanam, don’t probe. 
¢ Note in mind, it is Mithya. 
¢ Mithya Anatma not worth probing into. 





¢ Don’t forget fact, Anatma is experiencable but Mithya, not Satyam, not real. 
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- Anatma 


- Mithya 
- Body + Mind + Universe = Jagat. 











Trim curiosity w.r.t. post Jnanam. 


Details of post Jnanam, Jnanam Anantara, don’t probe. 





When you probe, different Acharyas will give different answers but there will never be 
satisfaction because Anatma is Maya, born of Moola Avidya, self ignorance. 


Moksha then will be possible, only when your intellect stops the probe. 


After understanding Anatma Mithyatvam, stop questions regarding mind, body, world 
minus Chaitanyam. 


Nivartate, Rope Snake goes away, don’t ask, whether it goes north or south, will put 
Koshakattai in mouth. 


Thatha Svatmani, Pranat Pratiyamana Api... 
In Svatma, because of Moola Avidya, world is ever appearing, as good as absent. 


Sva Svaroopa Aparoksha Sakshat Karena, like Rajju Sakshatkara. 





| was, | am, | ever will be Brahman. 





Nissesha Nivartate, world is eliminated, falsified. 








Don’t ask more questions regarding falsified world. 


Remember it is false Mithya always. 395 














¢ Nitya Nivritasya Api Nivrittihi. 





¢ Elimination of ever eliminated like Accomplishment of ever accomplished. 











¢ This is Vedanta Vichara Granthasya Parama Prayojanam. 


e After Jnanam, Aham Satyam Jagan Mithya. 





¢ This experienced world can’t affect me. 











¢ How long world continues, why world continues, not interested in details, accept it as 
Mithya. 


Vivekachoodamani : 
sanndpyasannapyubhayatmika no 
bhinnapyabhinnapyubhayadtmika no | 


sangapyananga lnyubhayatmika no 


Heed s maaseresat uu 1090 1 | | ahbadbhuta'nirvacaniyariipa || 109| | 


It (Maya), is neither existent nor non-existent, nor both; neither same nor different nor both; neither 
made up of parts nor Partless nor both. Most wonderful it is and beyond description in words. [Verse 109] 








¢ Due to Moola Avidya, Maya, world is appearing in Atma, it is as though as absent. 
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Exactly like 














Accomplishment of the already Is Parama Prayojanam 
accomplished 





¢ No more curiosity of false world. 


e Let world continue, don’t hate world. 


AAaAnam te’ham savijnanam 
am vaksyamyasésatah | 


ajjnatwa neha bhuayo'nyad 


jnatavyamavasisyate |] ]7-2] ] 


| shall declare to thee, in full, this knowledge combined with Realisation, which being known, nothing more 
here remains to be known. [Chapter 7 — Verse 2] 





e Let interactions continue in Vyavahara, ask how was USA trip, act like Roman in Rome, 
not be Roman. 





¢ Act like Samsari (not Mukta) Amidst Samsaris. 











Benefit : 
¢ Sutaram Upamanam. 


¢ Benefit, very much possible. 
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Second Objection — Technical — Tarqa Language 
Topic 37: feqtaTeaty: 
(39) fedraras:- aq atearataratagte: WeaTaararaed Tea 
wash TAS wat fafaatsy faesrrater va; 
wwe weaaTaTa val Adsaattaqtsararaes 


q Fed, Aaa areatarrard, faesarsstarast 
IAAT AMAA THEI Tes Ft eat AI— 





Purva Pakshi: 





Moksha — mixture of 


—— SSS 

















- Parama Ananda Prapti - Atyantika Samsara, Dukha Nivritti. 
- Prag Bava Rupam - Elimination 

- Presence - Posterior nonexistence 

- Attainment of Ananda - Abava Rupam 











- Absence after death 
- Pradvamsa Abava 
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Bava — Abava Mishram is Your definition of Moksha. 
Bava — Abava are opposite attributes, existence — nonexistence. 
Opposite attributes can’t coexist, not logical. 


Moksha impossible, Vedanta Vichara will not give Moksha. 











Moksha does not exist because it is combination of opposite attributes. 





Purva Pakshi: 


Savilasa Agyana Nivritti : 


Elimination of product of ignorance, Dukham, Samsara and attainment of 
Paramananda is benefit of Vichara Sagara. 


This statement of Nishchaladasa is not possible. 
Why? 
Yataha, Nivritti Nama Nissesha Nasha. 


Total destruction of Agyanam, Samsara, Dukham, Pradvamsa Abava — posterior 
nonexistence cannot coexist with Paramanda Prapti Rupa Bava. 


- Positive existence - Abava 
- Bava - Nonexistence 


Bava and Abava — in one locus not possible. 
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Nature of liberation is Mukti Svarupa and nature of bondage in one locus not possible. 
Samanadhi Karanyam, coexistence in one locus at same time not possible. 

Bava and Abava can’t coexist. 

Anyonya Virodha, mutually opposed attributes. 


Darkness and light can’t exist in one locus at same time. 


ee 





- One place - Another place 
- One time - Another time 


Different times in one locus possible. 


Yugapath — at same time, place, opposite attributes can’t coexist. 


In one person Moksha can’t be there because Bava, Abava together not possible. 
(Posterion nonexistence of Dukham and existence of Parama Ananda not possible). 


Therefore, benefit of Moksha not possible. 

If Prayojanam absent, one part of Anubandha Chatushtayam for Shastra will be 
missing. 

Shastram Na Arambaniyam, no class, Shastra invalid. 

Without passport, visa, can’t enter country. 

Without Anubandha Chatushtayam, can’t do Vedanta Vichara. 
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Topic 38: 


(3¢) aevartar: - aT arg: | 
faarattaeattaqaztasrag aaeaaracara 





Essence of Answer : 

¢ From Targa Shastra angle. 

e Experience of Abava, is Absence of certain thing upon a locus. 
Example : 

¢ Upon my hand a pot is not there. 

¢ Haste Ghata Abava. 

¢ Ghata Abava is there in the hands. 

¢ Is Ghata Abhava a thing located in the hands? 

¢ Itis not a thing. 


¢ |am experiencing absence of pot on hand. 
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¢ lam experiencing Absence of world on consciousness. 

e What are you experiencing? 

e Means experiencing hand only, experiencing consciousness only. 
¢ Ghata Abava = Kevala hand. 

e¢ Jagat Abava = Kevala Chaitanyam. 

¢ In Tarqa Rule Abhava Adhikaranam Purvaka. 

¢ Ghata Abhava = Hasta only. 


Revision (32) : 





Anubandha Chatushtayam 








Adhikari Vishaya Moksha Sambandha 


2 components : 
- Dukha Nivritti 
- Sukha—-— Ananda 
Prapti 

















Purva Pakshi — Objection : Topic 37 
¢ Not logically possible, any Nivritti is elimination, absence, Abava. 
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Example : 


Roga Nivritti = Freedom from disease 
= Absence of disease 
= Abava Rupam 
Pradvamsa Abava Rupam, later Abava, comes after treatment. 
Nivritti = Abava Rupam. 
Prapti = Bava Rupam. 
Moksha = Bava + Abava. 
Such a thing not possible, opposite attributes. 
Absence, nonexistence, presence, existence can’t be combined to get Moksha. 


Topic 38: 


Nishchaladasa — Targa Answer. 


No such thing called abava. 








Abava refers to bava Padartha only. 
Abava is figurative language, refers to Bava Padartha only. 


Abava, nonexistence in Vedanta does not exist. 








How it refers to figuratively as Bavapadartha? 
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Example : 








Is there pot or not in my hand? 
Asti or Na-Asti? 


| experience absence of Pot in your palm means experiencing palm only. 








Abava in Targa = Bava Buta, locus in which Abava is referred. 

Abava always refers to Bava Padartha, in which Abava is mentioned. 

Example : 
|. Ghata Abava = Bava Padartha. 
Il. Inthe vessel no water, waters absence = Empty container present = Bavam. 
Ill. In the pocket, no money, money Abhava = Empty pocket Bava. 


In Vedanta no nonexistence principle. 


Chandogya Upanishad : 


Sadeva somyedamagra asidekamevadvitiyam; 


Taddhaika ahurasadevedamagra asidekamevadvitiyam 
tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 — 1] 
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Abava is Adhikarana Rupam in Targa Shastra Niyama. 


Place where you talk about Abava = Adhishtanam. 








Samsara Abhava, Dukha Abhava = Abava of Dukha is located in Atma, Brahman. 


Adhikarana Rupam Brahmeiva. 








Avidya Bava = Adhikarana Rupa Atma eva. 


Rope Snake Abava, refers to Rope Snake Adhikarana Rupam, locus of Rope Snake, 
Rope. 








Rope is bhava, Asti Rupam, existence. 

Avidya Nivritti Bava Braheiva. 

No question of opposite attributes coexisting. 
Avidya Nivritti = Bava Rupam. 

Dukha Nivritti = Bava Rupam. 

Ananda Prapti = Bava Rupam. 

Ubayoho Bava Rupatvat, Shuddham Dharmayoho Samhara Rupa Dosha Neiva Asti. 
Tasmat Moksha Sambavati. 

Vichara Sagara Saprayojana Eva Siddham. 
Dukha Abava = Peace. 

Ananda Bava Prapti = Joy. 


Moksha = Peace + Joy... (in down to earth language). 
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Neiva Dosha, no defect you are talking about. 
Sa Vilasa Avidya Nivrutte. 


Removal of ignorance alongwith its products (Vilasa), misconceptions, Kartrutvam, 
Boktrutvam, Pramatrutvam, are also Vilasa. 








Adhishtana Brahman is Chaitanya Matram, not Abava Rupam, refers to 
Adhishtanam. 








What is Adhishtanam? 
Brahma Chaitanya Matrutvat. 
Therefore, Na Tataha Sa Avidya Nivritti. 





Absence of Moola Avidya, ignorance = Presence of Brahman only. 





Yatho Aropita Sarva Nivritti. 








Elimination or absence of superimposed Snake, does not refer to absence. 


Figuratively, it refers to Adhishtana Rajju Matram, because there is no such thing 
called Absence. 








Evam, in the same manner, Kalpita Sakala Nivritatmika Vastu Nivritti. 


Absence of entire superimposed Dvaita Prapancha, Kalpitam, superimposed in all 3 
states of consciousness, Nama Rupa Anatma Abava, is absent in Satyam, Moksha. 


Absence does not refer to absence but refers to Adhishtana of whole Dvaita 
Prapancha, Brahma Chaitanya Atma. 


406 


e Adhishtanam = Tan Matram Eva. 





¢ World is not there in Sushupti = Brahman alone is there. 











¢ Dvaitam is not there = Advaita Atma alone is there. 
e Na Tataha Atiriktat, iti Siddham. 


e Absence is nondifferent from Adhishtanam. 























Law Targa Language : 


¢ Absence of superimposed object, experienced after knowledge is the knowledge of 
Adhishtanam. 





- Absence of Superimposed Snake - Absence of superimposed 3 states, 5 
experienced after knowledge of Koshas, 3 Sharirams, Anatma, after 
Rope. knowledge of Atma. 





- Where do we experience? On the - Where do we experience? On 
Rope. Brahman. 
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- We say there is no Snake on the - We say there is no world in 
Rope Brahman. 

- Absence of Snake experienced upon | - Absence of world, Anatma 
Rope. experienced upon Brahman. 


- That Snake Absence is Rope only. - That world absence is Brahman 
only. 
- Snake Absence = Positive entity, - World — Absence = Positive entity, 
Bava Rupa Rope. Bava Rupa Brahman. 


¢ Pratiyogi Adhishtane Bhavamanasya Adhishtana Matra Niyamet. 





¢ This Niyama has to be noted. 
¢ Tad Uktam Vartika, Adhishtana Vastuni Nasha Seshaha. 
¢ Always, absence of superimposed object should be understood as locus in which it is 
experienced. 
¢ Adhishtana Avsaesha : 
Presence of Adhishtanam alone is called Nashaha, absence. 














¢ Kalpita Vastunaha, of superimposed object. 
Quotation from Vartikam : 
e “Adhistana Vashehi Nashaha Kalpita Vastuni”. 


* Quotation could be from Brihadaranyaka Upanishad, Taittriya Upanishad, Manasalilosa 
Vartikam. 408 





This law, reveals the presence of a thing on which the absence is referred to. 
Abavasya Adhikarana Roopatvat Niyamaha... Name of the rule. 
This idea presented by all Acharyas including Shankara. 


Anartha Nivrutti, Dukha Nivritti is not abaava Roopam, but Brahma Maatram, bhava 
Roopam only. 


The logical defect that Purva Pakshi charged on us has no scope. 
Brahman happens to be the Adhishtanam. 
Drishya Prapancha and all Anarthams, is superimposition only. 


Nivrutti and Kalpana must go together. 
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- Negate the Adhishtanam - Does not negate the Adhishtanam 
Brahman. 
Brihadaranyaka Upanishad : 
- Yam Neti Neti Vachanai... 


- Advaita does not talk of Shunyam. 

- What remains after negation of 
everything is the negator, Brahman, 
Sakshi. 

Sakshi can never be negated. 





Brihadaranyaka Upanishad : 


nrg ca Alea a ofaltrat wT ata ; ATU ala 5 kasmin nu tvam catma ca pratisthitau stha iti. pkasmin nu 
nergy QTUT: ofaisa ala ; AGA rfa ; afearaqata: tvam catma ca pratisthitau stha iti. prana iti. kasmin nu 
sfaisa gla ; sqrt gta ; nferd cata: atatsa gta ; ; pranah pratisthita iti. apana iti. kasmin nv apanah pratisthita iti. 
Sgt ata ; wena: glafsa ata ; Gata ata ; vyana iti. kasmin nu vyanah pratisthita iti. udana iti. kasminn 
aq uq fa SeaqeHT, AYA ate ward, aertat af iidanah pratisthita iti. samana iti. sa esa, na iti. na ity Atma, 
sftaa, AaSt ate asad, afaay @ sqaa, feerta i agrhyah na hi grhyate, asiryah, na hi Siryate, asangah na hi sajyate, 


warasaadania, zip} BRT:, ast 2aq:, 21st Fea: ; asito na vyathate, na risyati. etany astav ayatanani, astau lokah, 
nl mearequarisee TeTRN TTA, , ad caged astau devah, astau purusah. sa yas tan purusan niruhya 

G guorla ; a aw a recat, mat a pratyuhyatyakramat, tam tva aupanisadam purusam prcchami. 
Sefer a ga aa SHI: ; ACI E zat tam cen me na vivaksyasi murdha te vipatisatiti. tam ha na mene 


faqara, aq RTSq aftentfioitseefeaasgreaanra Sakalyah, tasya ha murdha vipapata, api hasya parimosino'sthiny 
Aa: Il 2é il apajahruh, anyan manyamanabh II 26 Il 41 





On what do the body and the heart rest? On the Prana. On what does the Prana rest? On the Apana. On 
what does the Apana rest? On the Vyana. On what does the Vyana rest? On the Udana. On what does the 
Udana rest? On the Samana. This self is That which has been described as Not this, not this, It is 
imperceptible, for it is never perceived; undecaying, for It never decays; unattached, for It is never 
attached ; unfettered — It never feels pain, and never suffers injury. These are the eight abodes, the eight 


instruments of vision, the eight deities and the eight beings. | ask you of that Being who is to be known 
only from the Upanishads, who definitely projects those beings and withdraws them into Himself, and 
who is at the same time transcendent. If you cannot clearly tell me of Him, your head shall fall off. Sakalya 
did not know Him; his head fell off; and robbers snatched away his bones, mistaking them for something 
else. [Ill — IX — 26] 





¢ Negator of Adhishtanam is Bava Rupam. 
¢ See significance of all this. 
¢ Tatena Brahma Siddha Vastu. 





¢ That Adhishtanam is ever evident consciousness principle. 








¢ Svayam Prakasha Chaitanyam Rupatvat, Bava Rupam. 





e Unlike Purva Pakshi — Contention that it is Abava Padartham. 


¢ Tasmat, Anartha Nivartate Bhava Rupatvat... 





¢ Absence of Dukham not negative principle, is the crucial sentence. 





e It is a positive principle. 
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Absence of Dukham 








—— 


























Negative principle Positive Principle 
- Purva Pakshi Contention - Adhishtanam 
- Vichara Sagara Grantha 











Therefore Prayojanam of Vichara Sagara Grantha possible. 
Both components are Bava Rupam, Dukha Nivritti and Sukha Prapti. 








Not Bava — Abava Samyoga, but Bava — Bava Samyoga. 








Anubandha Chatushtayam Sambavita, Arambana Sambavita. 
Start Vedanta class, this is preparing student. 
Topic 38 — Answers objection of Purva Pakshi. 


3™ Anubandha over. 
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4th Anubandha: 


Topic 39 : Establishing the Relation Qa-tifqeuquTA 


(3°) Faeatraay — (2) Teaeq fauaeq (WHAT) 7 
rarer eh ara: Area | Tee: alae: 


fay: (traaeya) wtraea: | ad, faa fataer 


¢ Sambandha not clearly discussed in other texts, it is clearly analysed in Vichara Sagara. 





¢ Analysis of relationship. 
Rule No. 1: 
¢ Relationship depends on 2 factors, 2 entities. 


Example : 





Lady 


























Sister Mother Wife Daughter 














Sister Daughter Husband Mother, Father 413 








Man 








Brother Son Husband 








Brother Father Wife 























e¢ Relatum, Relata — university language. 
Relationship in Vedanta : 
1) Book — Pramanam and Subject matter (Knowledge) 
¢ Pramanam —Prameyam. 


e Like eye — colour. 





¢ Revealor — Revealed relationship. 





¢ Expounder — Expounded relationship. 








¢ Pratipadaka — Pratipadya. 
¢ Grantha — Vishaya, ideas, contents. 


II) . 
(2) atearhnrat: Wea aTaeT: Aas: | 


ea Ua, aaa wh: Aged AVad ad 
WTA, Al ASAT A ITT: | 
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Student Result / enquiry 


- Adhikari— Phalam - Obtainer — Obtained 
- Beneficiary — Result - Prapakaha — Prapyam 
- Attainer — Attained - Enquiry - Result 





Ill) 3° type : 
(3) ater taareed eaadearaa ead: Fae: | 
ataaret Hat, Haat Taare:| A: Hela A: 


Adhikari - Doer - duty 


- Performer 
- Kartru — Karma 


- Karta - Pramana 
- Student Vichara 
- Pramata - Knowledge A15 





IV) 4 type : 


(4) TeaaTAa: TA TAH ATA: Aaea:| ATST 


- Book — Knowledge - Producer — Produced 
- Pramana— Prama - Janya - Janaka 


e Janya —Janaka Sambandha. 

















aaa stat Wa WS 





aT AISA ATA AST Il 


Mangala Sloka : 


¢ Ifa qualified student studies the first chapter — Tarangam repeatedly, by itself it will 
give him liberation, Mukti. 416 


¢ There is no doubt in this regard. 





Revision: 


e Vichara Sagara — 7 Tarangas (Chapters) 


e 1% Taranga — 39 topics. 
¢ 24 Taranga — 69 Topics. 





Validity of Shastram 














Anubandha Chatushtayam 





i 























Samanyam Viseshanam 
- General objections to Vedanta - Specific objections to Vedanta 
Shastram. Shastram. 
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¢ A factors required to Start study of Shastram. 





Anubanda Chatushtayam 


_—— 














Adhikari Vishaya Prayojanam Sambanda 























5 exercises in spiritual Journey 


SS. SS 














Sravanam No.2  Sravanam No. 3 Sravanam No. 1 Mananam Nididhyasanam 





Sravanam No. 1: 
¢ Tat Parya Nirnaya Rupa Sravanam. 
¢ Determine What is central theme of Vedanta. 
e Advaitam, Dvaitam, Visishta Advaitam. 
e Refute other interpretations of other Acharyas. 
° 6clues, interpretational enquiry. 
¢ Upasamahara, Apoorvata. 
Sravanam No. 2: 
e Padartha Nirnaya Rupa Sravanam. 
e Analysis of Tvam Padartha, Jivatma Svarupam. 


e Analysis of Tat Padartha, Paramata Svarupam. 418 





Sravanam - Enquiry 





ee 








Jivatma Svarupam 


Paramatma Svarupam 

















- Avasta Trayam, Pancha Kosha - Srishti Vichara 


Viveka, Drk Drishya Viveka. 


- Arrive at Tvam Padartha 
Nirnayanam. 


- Arrived at Tat Padartha 
Nirnayanam. 








- Adhyaropa — Apavada Nyaya. 











Independently arrive at Jivatma / Paramatma Svarupam. 


No Aikyam, equation in Sravanam No. 2. 


Jatakam Matched, engagement done. 


Sravanam No. 3: 


Wedding 


Crucial enquiry. 


Vakyartha Nirnaya Rupa Sravanam. 


Lakshyartha Nirnaya Rupa Sravanam. 


Jahati, Ajati, Baga Tyaga Lakshanam. 


Partial or total identity. 
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Mahavakya Vichara in Naishkarmya Siddhi, Sruti Sara Samuddaranam, Vakhya Vritti. 





Jivatma / Paramatma Aikyam revealed in Sravanam No. 3. 
Chronological order in with Sravanam is implemented : 


|. Sravanam No. 2 > Understand Jivatma / Paramatma Svarupam — gives Paroksha 
Jnanam. 


Il. Sravanam No. 3 > Aikyam > Gives Aparoksha Jnanam. 


Ill. Sravanam No. 1 > Comparitive study, interpretational Analysis comes later, 
remove doubts. 


IV. Mananam. 

V. Nididhyasanam. 
Sravanam No. 1, Mananam, Nididhyasanam to gain Nishta in Aparoksha Jnanam. 
Clear intellectual doubts. 


Once obstacles removed, come to realise my understanding is more than enough to 
claim | am Jnani, Mukta. 


Sravanam No. 3 gives Aparoksha Jnanam but student has no confidence to claim | am 
Jnani, Mukta. 


Hence it is followed by Sravanam No. 1, Mananam, Nididhyasanam. 
They are not for Aparoksha Jnanam. 


This is most important message of 1°t Chapter. 
420 


Sravanam No. 1, Mananam, Nididhyasanam meant for removing intellectual 
misconceptions. 


Previously | had only Jnanam, now | am Mukta. 


| have same knowledge, but now know understanding is more than enough for 
claiming | am Jnani, Mukta. 


Order important. 
Nididhyasanam : Not for Aparoksha Jnanam. 
It is for Viparita Bavana Pratibandha Nivritti. 


This is most important message of Chapter 1. 
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